Of all the questions that the myth of Er raises, the question concerning its relation to the rest of the Republic is one of the most pressing. The aim of the interpretation that I propose here is to demonstrate the continuity of Socrates' investigations throughout the Republic, including the myth of Er, by taking the theme of the choice of life as the guiding thread. Indeed, Socrates' principal goal in relating the myth of Er is the same as in all of the complex philosophical argumentation deployed up to that point: to demonstrate that the choice of a certain bios is of crucial importance for the becoming of the soul. However, in spite of this continuity, the di ference in the orientation of the questioning in the myth of Er and the rest of the dialogue is, at rst glance, striking. Indeed, whereas the challenge put to Socrates by Glaucon and Adeimantus at the beginning of book II is to demonstrate that the just and virtuous life is intrinsically superior when it comes to securing happiness, the myth of Er is centred rather on the impact of physical, social and material conditions on the becoming of the soulhere described as being immortal and bound to a cycle of reincarnation. It is the nature of this complex thematic unity that I aim to clarify in this article. My analysis will proceed in three stages. First, I will discuss the peculiar and apparently incongruous character of the question of choice of life in the myth of Er in relation to Socrates' famous exhortation to care primarily for the soul. To resolve the apparent paradox that results from this comparison, Socrates' challenge consists in presenting a 'defence of justice' proving that the most desirable life, the happiest existence is that of the just man rather than that of the vicious man who has secured wealth, fame and political power by only appearing to be honest. It is for the sake of evaluating the relative worth of these two opposed bioi that Socrates endeavours to reveal, with the aid of an analogy between the individual soul and the polis, the intrinsically desirable quality of justice. On way of life as the stakes central to Socrates' argumentation, see Rep. I, 344e1-2, 347e4-5, 352d3-4, II 360e1 f. and 578c7-8. Thayer (1988) emphasizes the unity but misses the tension that I want to investigate here.
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Thayer (1988) emphasizes the unity but misses the tension that I want to investigate here.
I will then endeavour to clarify, by relying on two crucial passages from books IV and VIII, the nature of the causal relationship between the choice of life conditions, actions and virtuous disposition of the soul. Finally, in light of the preceding analysis, the last part of this text will be dedicated to the protreptic function of the myth and to its possible use as a tool of selftransformation.
From a thematic perspective, the myth of Er can be divided into ve main parts:
1. What happened to Er after his 'death,' presentation of his initiatory journey (614b-615a) 2. What was taught to Er about the judgement of souls: the punishments and retributions (615a-616b) 3. Er's vision of what supports the cosmic order (616b-617d) 4. Explanations concerning the responsibility of souls in the choice of their next incarnation, and Socrates' general re ections on the mixing of the diverse components of a life (617d-621a) 5. Conclusion of the story, where the journey of the souls towards incarnation is described (621a-621d).
While parts 1, 2, 3, and 5 are essentially narrative, the fourth part, which concerns the choice of a life by souls preparing to be reincarnated, has clear philosophical implications. Rather than being content with the mere reporting of Er's discourse, Socrates speaks in his own name, explaining why the choice of a model or pattern of life is of primary importance for human beings. The fact that Socrates speaks directly here in order to draw out lessons justi es paying special attention to this passage and this is why my analysis will focus on this fourth part. It is true that Socrates introduces the myth of Er in order to evoke the rewards and punishments that await the soul in the afterlife, which seems to indicate that the second part of the myth is the most essential. However, the altogether summary character
